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should, practically speaking, correspond and not be contradic-
tory. As religion is essentially a matter of realization, mere
intellectual speculations with regard to its import based on
the formal principle of non-contradiction are at best only
assumptions that have to be verified by spiritual experience.
The conflicting interpretations of revelational truth attempted
by deductive and dogmatic thinking land the student of com-
parative religion in doubt and scepticism. It is formally true
that two contradictory faiths cannot both be true. But this
cannot be accepted as the major premise of comparative
religion and it requires proof. A greater difficulty lies in the
determination of the minor premise "Which faith is true ".
The founder of a school or faith undoubtedly relies on revela-
tion and his intellectual and moral qualification to interpret
authority is unquestionable. The existence of a hoary tradition
to support his theory is also beyond the possibility of doubt.
But the feeling that God confounds the intellect of the followers
of an alien faith is foreign to the religion of love. The subtle
distinctions of the respective faiths can only be understood by
a sympathetic study of the temperament and traditional
attitude of each faith and a synthetic insight into their funda-
mental truths; matha is often based on mathL

Bigotry as a feeling is bad enough; but when it is
based on mere faith justified by philosophy, it furnishes the
logic of the inquisition. The synthetic view is logically
denounced as an amalgam of truth and untruth and is sought
to be demolished. Synthesis is not the absorption of error
and evil, but is the satmc appreciation of the soul of each
faith. Monotheism has the merit of abolishing polytheistic
anarchy, but when its faith breeds fanatical fervour, it has to
be corrected by the idea of the immanence of God in all safvic
religions. Toleration does not crush individuality, but is